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Bk 1, Chap. 11.
Of the End of This Life, Whether It is Material that It Be
Long Delayed.
But, it is added, many Christians were slaughtered, and were put
to death in a hideous variety of cruel ways. Well, if this be hard to
bear, it is assuredly the common lot of all who are born into this life.
Of this at least I am certain, that no one has ever died who was not
destined to die some time. Now the end of life puts the longest life on
a par with the shortest. For of two things which have alike ceased to
be, the one is not better, the other worse-the one greater, the other
less. And of what consequence is it what kind of death puts an end to
life, since he who has died once is not forced to go through the same
ordeal a second time? And as in the daily casualties of life every man
is, as it were, threatened with numberless deaths, so long as it remains
uncertain which of them is his fate, I would ask whether it is not
better to suffer one and die, than to live in fear of all? I am not
unaware of the poor-spirited fear which prompts us to choose rather to
live long in fear of so many deaths, than to die once and so escape
them all; but the weak and cowardly shrinking of the flesh is one
thing, and the well-considered and reasonable persuasion of the soul
quite another. That death is not to be judged an evil which is the end
of a good life; for death becomes evil only by the retribution which
follows it. They, then, who are destined to die, need not be careful to
inquire what death they are to die, but into what place death will usher
them. And since Christians are well aware that the death of the godly
pauper whose sores the dogs licked was far better than of the wicked
rich man who lay in purple and fine linen, what harm could these
terrific deaths do to the dead who had lived well?
Bk 7, Chap. 32.
That at No Time in the Past Was the Mystery of Christ's
Redemption Awanting, But Was at All Times Declared,
Though in Various Forms.
This mystery of eternal life, even from the beginning of the
human race, was, by certain signs and sacraments suitable to the
times, announced through angels to those to whom it was meet. Then
the Hebrew people was congregated into one republic, as it were, to
perform this mystery; and in that republic was foretold, sometimes
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through men who understood what they spake, and sometimes
through men who understood not, all that had transpired since the
advent of Christ until now, and all that will transpire. This same
nation, too, was afterwards dispersed through the nations, in order to
testify to the scriptures in which eternal salvation in Christ had been
declared. For not only the prophecies which are contained in words,
nor only the precepts for the right conduct of life, which teach morals
and piety, and are contained in the sacred writings,-not only these, but
also the rites, priesthood, tabernacle or temple, altars, sacrifices,
ceremonies, and whatever else belongs to that service which is due to
God, and which in Greek is properly called latrei/a,-all these
signified and fore-announced those things which we who believe in
Jesus Christ unto eternal life believe to have been fulfilled, or behold
in process of fulfillment, or confidently believe shall yet be fulfilled.
Bk11, Chap. 12.
A Comparison of the Blessedness of the Righteous, Who
Have Not Yet Received the Divine Reward, with that of
Our First Parents in Paradise.
And the angels are not the only members of the rational and
intellectual creation whom we call blessed. For who will take upon
him to deny that those first men in Paradise were blessed previously
to sin, although they were uncertain how long their blessedness was to
last, and whether it would be eternal (and eternal it would have been
had they not sinned), — who, I say, will do so, seeing that even now
we not unbecomingly call those blessed whom we see leading a
righteous and holy life, in hope of immortality, who have no
harrowing remorse of conscience, but obtain readily divine remission
of the sins of their present infirmity? These, though they are certain
that they shall be rewarded if they persevere, are not certain that they
will persevere. For what man can know that he will persevere to the
end in the exercise and increase of grace, unless he has been certified
by some revelation from Him who, in His just and secret judgment,
while He deceives none, informs few regarding this matter?
Accordingly, so far as present comfort goes, the first man in Paradise
was more blessed than any just man in this insecure state; but as
regards the hope of future good, every man who not merely supposes,
but certainly knows that he shall eternally enjoy the most high God in
the company of angels, and beyond the reach of ill,—this man, no
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matter what bodily torments afflict him, is more blessed than was he
who, even in that great felicity of Paradise, was uncertain of his fate.
Bk 12, Chap. 14.
Of the Creation of the Human Race in Time, and How
This Was Effected Without Any New Design or Change of
Purpose on God's Part.
What wonder is it if, entangled in these circles, they find neither
entrance nor egress? For they know not how the human race, and this
mortal condition of ours, took its origin, nor how it will be brought to
an end, since they cannot penetrate the inscrutable wisdom of God.
For, though Himself eternal, and without beginning, yet He caused
time to have a beginning; and man, whom He had not previously
made He made in time, not from a new and sudden resolution, but by
His unchangeable and eternal design. Who can search out the
unsearchable depth of this purpose, who can scrutinize the inscrutable
wisdom, wherewith God, without change of will, created man, who
had never before been, and gave him an existence in time, and
increased the human race from one individual? For the Psalmist
himself, when he had first said, "Thou shalt keep us, O Lord, Thou
shall preserve us from this generation for ever," and had then rebuked
those whose foolish and impious doctrine preserves for the soul no
eternal deliverance and blessedness adds immediately, "The wicked
walk in a circle." Then, as if it were said to him, "What then do you
believe, feel, know? Are we to believe that it suddenly occurred to
God to create man, whom He had never before made in a past
eternity,-God, to whom nothing new can occur, and in whom is no
changeableness?" the Psalmist goes on to reply, as if addressing God
Himself, "According to the depth of Thy wisdom Thou hast
multiplied the children of men." Let men, he seems to say, fancy what
they please, let them conjecture and dispute as seems good to them,
but Thou hast multiplied the children of men according to the depth of
thy wisdom, which no man can comprehend. For this is a depth
indeed, that God always has been, and that man, whom He had never
made before, He willed to make in time, and this without changing
His design and will.
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Bk 12, Chap. 15.
Whether We are to Believe that God, as He Has Always
Been Sovereign Lord, Has Always Had Creatures Over
Whom He Exercised His Sovereignty; And in What Sense
We Can Say that the Creature Has Always Been, and Yet
Cannot Say It is Co-Eternal.
For my own part, indeed, as I dare not say that there ever was a
time when the Lord God was not Lord, so I ought not to doubt that
man had no existence before time, and was first created in time. But
when I consider what God could be the Lord of, if there was not
always some creature, I shrink from making any assertion,
remembering my own insignificance, and that it is written, "What
man is he that can know the counsel of God? or who can think what
the will of the Lord is? For the thoughts of mortal men are timid, and
our devices are but uncertain. For the corruptible body presseth down
the soul, and the earthly tabernacle weigheth down the mind that
museth upon many things." Many things certainly do I muse upon in
this earthly tabernacle, because the one thing which is true among the
many, or beyond the many, I cannot find. If, then, among these many
thoughts, I say that there have always been creatures for Him to be
Lord of, who is always and ever has been Lord, but that these
creatures have not always been the same, but succeeded one another
(for we would not seem to say that any is co-eternal with the Creator,
an assertion condemned equally by faith and sound reason), I must
take care lest I fall into the absurd and ignorant error of maintaining
that by these successions and changes mortal creatures have always
existed, whereas the immortal creatures had not begun to exist until
the date of our own world, when the angels were created; if at least
the angels are intended by that light which was first made, or, rather,
by that heaven of which it is said, "In the beginning God created the
heavens and the earth." The angels, at least did not exist before they
were created; for if we say that they have always existed, we shall
seem to make them co-eternal with the Creator. Again, if I say that the
angels were not created in time, but existed before all times, as those
over whom God, who has ever been Sovereign, exercised His
sovereignty, then I shall be asked whether, if they were created before
all time, they, being creatures, could possibly always exist. It may
perhaps be replied, Why not always, since that which is in all time
5
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may very properly be said to be "always?" Now so true is it that these
angels have existed in all time that even before time was they were
created; if at least time began with the heavens, and the angels existed
before the heavens. And if time was even before the heavenly bodies,
not indeed marked by hours, days, months, and years,-for these
measures of time's periods which are commonly and properly called
times, did manifestly begin with the motion of the heavenly bodies,
and so God said, when He appointed them, "Let them be for signs,
and for seasons, and for days, and for years," — if, I say, time was
before these heavenly bodies by some changing movement, whose
parts succeeded one another and could not exist simultaneously, and if
there was some such movement among the angels which necessitated
the existence of time, and that they from their very creation should be
subject to these temporal changes, then they have existed in all time,
for time came into being along with them. And who will say that what
was in all time, was not always?
But if I make such a reply, it will be said to me, How, then, are
they not co-eternal with the Creator, if He and they always have been?
How even can they be said to have been created, if we are to
understand that they have always existed? What shall we reply to
this? Shall we say that both statements are true? that they always have
been, since they have been in all time, they being created along with
time, or time along with them, and yet that also they were created?
For, similarly, we will not deny that time itself was created, though no
one doubts that time has been in all time; for if it has not been in all
time, then there was a time when there was no time. But the most
foolish person could not make such an assertion. For we can
reasonably say there was a time when Rome was not; there was a time
when Jerusalem was not; there was a time when Abraham was not;
there was a time when man was not, and so on: in fine, if the world
was not made at the commencement of time, but after some time had
elapsed, we can say there was a time when the world was not. But to
say there was a time when time was not, is as absurd as to say there
was a man when there was no man; or, this world was when this
world was not. For if we are not referring to the same object, the form
of expression may be used, as, there was another man when this man
was not. Thus we can reasonably say there was another time when
this time was not; but not the merest simpleton could say there was a
6
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time when there was no time. As, then, we say that time was created,
though we also say that it always has been, since in all time time has
been, so it does not follow that if the angels have always been, they
were therefore not created. For we say that they have always been,
because they have been in all time; and we say they have been in all
time, because time itself could no wise be without them For where
there is no creature whose changing movements admit of succession,
there cannot be time at all. And consequently, even if they have
always existed, they were created; neither, if they have always
existed, are they therefore co-eternal with the Creator. For He has
always existed in unchangeable eternity; while they were created, and
are said to have been always, because they have been in all time, time
being impossible without the creature. But time passing away by its
changefulness, cannot be co eternal with changeless eternity. And
consequently, though the immortality of the angels does not pass in
time, does not become past as if now it were not, nor has a future as if
it were not yet, still their movements, which are the basis of time, do
pass from future to past; and therefore they cannot be co-eternal with
the Creator, in whose movement we cannot say that there has been
that which now is not, or shall be that which is not yet. Wherefore, if
God always has been Lord, He has always had creatures under His
dominion,-creatures, however, not begotten of Him, but created by
Him out of nothing; nor co-eternal with Him, for He was before them
though at no time without them, because He preceded them, not by
the lapse of time, but by His abiding eternity. But if I make this reply
to those who demand how He was always Creator, always Lord, if
there were not always a subject creation; or how this was created, and
not rather co-eternal with its Creator, if it always was, I fear I may be
accused of recklessly affirming what I know not, instead of teaching
what I know. I return, therefore, to that which our Creator has seen fit
that we should know; and those things which He has allowed the abler
men to know in this life, or has reserved to be known in the next by
the perfected saints, I acknowledge to be beyond my capacity. But I
have thought it right to discuss these matters without making positive
assertions, that they who read may be warned to abstain from
hazardous questions, and may not deem themselves fit for everything.
Let them rather endeavor to obey the wholesome injunction of the
apostle, when he says, "For I say, through the grace given unto me, to
7
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every man that is among you, not to think of himself more highly than
he ought to think; but to think soberly, according as God hath dealt to
every man the measure of faith." For if an infant receive nourishment
suited to its strength, it becomes capable, as it grows, of taking more;
but if its strength and capacity be overtaxed, it dwines away in place
of growing.
Bk 12, Chap. 16.
How We are to Understand God's Promise of Life Eternal,
Which Was Uttered Before the "Eternal Times."
I own that I do not know what ages passed before the human race
was created, yet I have no doubt that no created thing is co-eternal
with the Creator. But even the apostle speaks of time as eternal, and
this with reference, not to the future, but, which is more surprising, to
the past. For he says, "In hope of eternal life, which God that cannot
lie promised before the eternal times, but hath in clue times
manifested His word." You see he says that in the past there have
been eternal times, which, however, were not co-eternal with God.
And since God before these eternal times not only existed, but also,
"promised" life eternal, which He manifested in its own times (that is
to say, in due times), what else is this than His word? For this is life
eternal. But then, how did He promise; for the promise was made to
men, and yet they had no existence before eternal times? Does this not
mean that, in His own eternity, and in His co-eternal word, that which
was to be in its own time was already predestined and fixed?
Bk 12, Chap. 17.
What Defence is Made by Sound Faith Regarding God's
Unchangeable Counsel and Will, Against the Reasonings
of Those Who Hold that the Works of God are Eternally
Repeated in Revolving Cycles that Restore All Things as
They Were.
Of this, too, I have no doubt, that before the first man was
created, there never had been a man at all, neither this same man
himself recurring by I know not what cycles, and having made I know
not how many revolutions, nor any other of similar nature. From this
belief I am not frightened by philosophical arguments, among which
that is reckoned the most acute which is founded on the assertion that
the infinite cannot be comprehended by any mode of knowledge.
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Consequently, they argue, God has in his own mind finite conceptions
of all finite things which He makes. Now it cannot be supposed that
His goodness was ever idle; for if it were, there should be ascribed to
Him an awakening to activity in time, from a past eternity of
inactivity, as if He repented of an idleness that had no beginning, and
proceeded, therefore, to make a beginning of work. This being the
case, they say it must be that the same things are always repeated, and
that as they pass, so they are destined always to return, whether
amidst all these changes the world remains the same, — the world
which has always been, and yet was created, — or that the world in
these revolutions is perpetually dying out and being renewed;
otherwise, if we point to a time when the works of God were begun, it
would be believed that He considered His past eternal leisure to be
inert and indolent, and therefore condemned and altered it as
displeasing to Himself. Now if God is supposed to have been indeed
always making temporal things, but different from one another, and
one after the other, so, that He thus came at last to make man, whom
He had never made before, then it may seem that He made man not
with knowledge (for they suppose no knowledge can comprehend the
infinite succession of creatures), but at the dictate of the hour, as it
struck him at the moment, with a sudden and accidental change of
mind. On the other hand, say they, if those cycles be admitted, and if
we suppose that the same temporal things are repeated, while the
world either remains identical through all these rotations, or else dies
away and is renewed, then there is ascribed to God neither the slothful
ease of a past eternity, nor a rash and unforeseen creation. And if the
same things be not thus repeated in cycles, then they cannot by any
science or prescience be comprehended in their endless diversity.
Even though reason could not refute, faith would smile at these
argumentations, with which the godless endeavor to turn our simple
piety from the right way, that we may walk with them "in a circle."
But by the help of the Lord our God, even reason, and that readily
enough, shatters these revolving circles which conjecture frames. For
that which specially leads these men astray to refer their own circles
to the straight path of truth, is, that they measure by their own human,
changeable, and narrow intellect the divine mind, which is absolutely
unchangeable, infinitely capacious, and without succession of
thought, counting all things without number. So that saying of the
9

Te st am en t um I m pe ri um

apostle comes true of them, for, "comparing themselves with
themselves, they do not understand." For because they do, in virtue of
a new purpose, whatever new thing has occurred to them to be done
(their minds being changeable), they conclude it is so with God; and
thus compare, not God, — for they cannot conceive God, but think of
one like themselves when they think of Him, — not God, but
themselves, and not with Him, but with themselves. For our part, we
dare not believe that God is affected in one way when He works, in
another when He rests. Indeed, to say that He is affected at all, is an
abuse of language, since it implies that there comes to be something
in His nature which was not there before. For he who is affected is
acted upon, and whatever is acted upon is changeable. His leisure,
therefore, is no laziness, indolence, inactivity; as in His work is no
labor, effort, industry. He can act while He reposes, and repose while
He acts. He can begin a new work with (not a new, but) an eternal
design; and what He has not made before, He does not now begin to
make because He repents of His former repose. But when one speaks
of His former repose and subsequent operation (and I know not how
men can understand these things), this "former" and "subsequent" are
applied only to the things created, which formerly did not exist, and
subsequently came into existence. But in God the former purpose is
not altered and obliterated by the subsequent and different purpose,
but by one and the same eternal and unchangeable will He effected
regarding the things He created, both that formerly, so long as they
were not, they should not be, and that subsequently, when they began
to be, they should come into existence. And thus, perhaps, He would
show, in a very striking way, to those who have eyes for such things,
how independent He is of what He makes, and how it is of His own
gratuitous goodness He creates, since from eternity He dwelt without
creatures in no less perfect a blessedness.
Bk 12, Chap. 22.
That God Foreknew that the First Man Would Sin, and
that He at the Same Time Foresaw How Large a Multitude
of Godly Persons Would by His Grace Be Translated to
the Fellowship of the Angels.
And God was not ignorant that man would sin, and that, being
himself made subject now to death, he would propagate men doomed
to die, and that these mortals would run to such enormities in sin, that
10
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even the beasts devoid of rational will, and who were created in
numbers from the waters and the earth, would live more securely and
peaceably with their own kind than men, who had been propagated
from one individual for the very purpose of commending concord. For
not even lions or dragons have ever waged with their kind such wars
as men have waged with one another. But God foresaw also that by
His grace a people would be called to adoption, and that they, being
justified by the remission of their sins, would be united by the Holy
Ghost to the holy angels in eternal peace, the last enemy, death, being
destroyed; and He knew that this people would derive profit from the
consideration that God had caused all men to be derived from one, for
the sake of showing how highly He prizes unity in a multitude.
Bk 12, Chap. 27.
That the Whole Plenitude of the Human Race Was
Embraced in the First Man, and that God There Saw the
Portion of It Which Was to Be Honored and Rewarded,
and that Which Was to Be Condemned and Punished.
With good cause, therefore, does the true religion recognize and
proclaim that the same God who created the universal cosmos, created
also all the animals, souls as well as bodies. Among the terrestrial
animals man was made by Him in His own image, and, for the reason
I have given, was made one individual, though he was not left
solitary. For there is nothing so social by nature, so unsocial by its
corruption, as this race. And human nature has nothing more
appropriate, either for the prevention of discord, or for the healing of
it, where it exists, than the remembrance of that first parent of us all,
whom God was pleased to create alone, that all men might be derived
from one, and that they might thus be admonished to preserve unity
among their whole multitude. But from the fact that the woman was
made for him from his side, it was plainly meant that we should learn
how dear the bond between man and wife should be. These works of
God do certainly seem extraordinary, because they are the first works.
They who do not believe them, ought not to believe any prodigies; for
these would not be called prodigies did they not happen out of the
ordinary course of nature. But, is it possible that anything should
happen in vain, however hidden be its cause, in so grand a
government of divine providence? One of the sacred Psalmists says,
"Come, behold the works of the Lord, what prodigies He hath
11
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wrought in the earth." Why God made woman out of man's side, and
what this first prodigy prefigured, I shall, with God's help, tell in
another place. But at present, since this book must be concluded, let
us merely say that in this first man, who was created in the beginning,
there was laid the foundation, not in. deed evidently, but in God's
foreknowledge, of these two cities or societies, so far as regards the
human race. For from that man all men were to be derived-some of
them to be associated with the good angels in their reward, others
with the wicked in punishment; all being ordered by the secret yet just
judgment of God. For since it is written, "All the paths of the Lord are
mercy and truth," neither can His grace be unjust, nor His justice
cruel.
Bk 19, Chap. 10.
The Reward Prepared for the Saints After They Have
Endured the Trial of This Life.
But not even the saints and faithful worshippers of the one true
and most high God are safe from the manifold temptations and deceits
of the demons. For in this abode of weakness, and in these wicked
days, this state of anxiety has also its use, stimulating us to seek with
keener longing for that security where peace is complete and
unassailable. There we shall enjoy the gifts of nature, that is to say, all
that God the Creator of all natures has bestowed upon ours, — gifts
not only good, but eternal, — not only of the spirit, healed now by
wisdom, but also of the body renewed by the resurrection. There the
virtues shall no longer be struggling against any vice or evil, but shall
enjoy the reward of victory, the eternal peace which no adversary
shall disturb. This is the final blessedness, this the ultimate
consummation, the unending end. Here, indeed, we are said to be
blessed when we have such peace as can be enjoyed in a good life;
but such blessedness. is mere misery compared to that final felicity.
When we mortals possess such peace as this mortal life can afford,
virtue, if we are living rightly, makes a right use of the advantages of
this peaceful condition; and when we have it not, virtue makes a good
use even of the evils a man suffers. But this is true virtue, when it
refers all the advantages it makes a good use of, and all that it does in
making good use of good and evil things, and itself also, to that end in
which we shall enjoy the best and greatest peace possible.
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Bk 19, Chap. 11.
Of the Happiness of the Eternal Peace, Which Constitutes
the End or True Perfection of the Saints.
And thus we may say of peace, as we have said of eternal life,
that it is the end of our good; and the rather because the Psalmist says
of the city of God, the subject of this laborious work, "Praise the
Lord, O Jerusalem; praise thy God, O Zion: for He hath strengthened
the bars of thy gates; He hath blessed thy children within thee; who
hath made thy borders peace." For when the bars of her gates shall be
strengthened, none shall go in or come out from her; consequently we
ought to understand the peace of her borders as that final peace we are
wishing to declare. For even the mystical name of the city itself, that
is, Jerusalem, means, as I have already said, "Vision of Peace." But as
the word peace is employed in connection with things in this world in
which certainly life eternal has no place, we have preferred to call the
end or supreme good of this city life eternal rather than peace. Of this
end the apostle says, "But now, being freed from sin, and become
servants to God, ye have your fruit unto holiness, and the end life
eternal." But, on the other hand, as those who are not familiar with
Scripture may suppose that the life of the wicked is eternal life, either
because of the immortality of the soul, which some of the
philosophers even have recognized, or because of the endless
punishment of the wicked, which forms a part of our faith, and which
seems impossible unless the wicked live forever, it may therefore be
advisable, in order that every one may readily understand what we
mean, to say that the end or supreme good of this city is either peace
in eternal life, or eternal life in peace. For peace is a good so great,
that even in this earthly and mortal life there is no word we hear with
such pleasure, nothing we desire with such zest, or find to be more
thoroughly gratifying. So that if we dwell for a little longer on this
subject, we shall not, in my opinion, be wearisome to our readers,
who will attend both for the sake of understanding what is the end of
this city of which we speak, and for the sake of the sweetness of peace
which is dear to all.
Bk 20, Chap. 6.
What is the First Resurrection, and What the Second.
After that He adds the words, "Verily, verily, I say unto you, The
hour is coming, and now is, when the dead shall hear the voice of the
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Son of God; and they that hear shall live. For as the Father hath life in
Himself; so hath He given to the Son to have life in Himself." As yet
He does not speak of the second resurrection, that is, the resurrection
of the body, which shall be in the end, but of the first, which now is. It
is for the sake of making this distinction that He says, "The hour is
coming, and now is." Now this resurrection regards not the body, but
the soul. For souls, too, have a death of their own in wickedness and
sins, whereby they are the dead of whom the same lips say, "Suffer
the dead to bury their dead," — that is, let those who are dead in soul
bury them that are dead in body. It is of these dead, then-the dead in
ungodliness and wickedness-that He says, "The hour is coming, and
now is, when the dead shall hear the voice of the Son of God; and
they that hear shall live." "They that hear," that is, they who obey,
believe, and persevere to the end. Here no difference is made between
the good and the bad. For it is good for all men to hear His voice and
live, by passing to the life of godliness from the death of ungodliness.
Of this death the Apostle Paul says, "Therefore all are dead, and He
died for all, that they which live should not henceforth live unto
themselves, but unto Him which died for them and rose again."24
Thus all, without one exception, were dead in sins, whether original
or voluntary sins, sins of ignorance, or sins committed against
knowledge; and for all the dead there died the one only person who
lived, that is, who had no sin whatever, in order that they who live by
the remission of their sins should live, not to themselves, but to Him
who died for all, for our sins, and rose again for our justification, that
we, believing in Him who justifies the ungodly, and being justified
from ungodliness or quickened from death, may be able to attain to
the first resurrection which now is. For in this first resurrection none
have a part save those who shall be eternally blessed; but in the
second, of which He goes on to speak, all, as we shall learn, have a
part, both the blessed and the wretched. The one is the resurrection of
mercy, the other of judgment. And therefore it is written in the psalm,
"I will sing of mercy and of judgment: unto Thee, O Lord, will I
sing."
And of this judgment He went on to say, "And hath given Him
authority to execute judgment also, because He is the Son of man."
Here He shows that He will come to judge in that flesh in which He
had come to be judged. For it is to show this He says, "because He is
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the Son of man." And then follow the words for our purpose: "Marvel
not at this: for the hour is coming, in the which all that are in the
graves shall hear His voice, and shall come forth; they that have done
good, unto the resurrection of life; and they that have done evil, unto
the resurrection of judgment." This judgment He uses here in the
same sense as a little before, when He says, "He that heareth my
word, and believeth on Him that sent me, hath everlasting life, and
shall not come into judgment, but is passed from death to life;" i.e., by
having a part in the first resurrection, by which a transition from death
to life is made in this present time, he shall not come into damnation,
which He mentions by the name of judgment, as also in the place
where He says, "but they that have done evil unto the resurrection of
judgment," i.e., of damnation. He, therefore, who would not be
damned in the second resurrection, let him rise in the first. For "the
hour is coming, and now is, when the dead shall hear the voice of the
Son of God; and they that hear shall live," i.e., shall not come into
damnation, which is called the second death; into which death, after
the second or bodily resurrection, they shall be hurled who do not rise
in the first or spiritual resurrection. For "the hour is coming" (but here
He does not say, "and now is," because it shall come in the end of the
world in the last and greatest judgment of God) "when all that are in
the graves shall hear His voice and shall come forth." He does not
say, as in the first resurrection, "And they that Hear shall live." For all
shall not live, at least with such life as ought alone to be called life
because it alone is blessed. For some kind of life they must have in
order to hear, and come forth from the graves in their rising bodies.
And why all shall not live He teaches in the words that follow: "They
that have done good, to the resurrection of life," — these are they who
shall live; "but they that have done evil, to the resurrection of
judgment," — these are they who shall not live, for they shall die in
the second death. They have done evil because their life has been evil;
and their life has been evil because it has not been renewed in the first
or spiritual resurrection which now is, or because they have not
persevered to the end in their renewed life. As, then, there are two
regenerations, of which I have already made mention, — the one
according to faith, and which takes place in the present life by means
of baptism; the other according to the flesh, and which shall be
accomplished in its incorruption and immortality by means of the
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great and final judgment, — so are there also two resurrections, — the
one the first and spiritual resurrection, which has place in this life, and
preserves us from coming into the second death; the other the second,
which does not occur now, but in the end of the world, and which is
of the body, not of the soul, and which by the last judgment shall
dismiss some into the second death, others into that life which has no
death.
Bk 20, Chap. 17.
Of the Endless Glory of the Church.
"And I saw," he says, "a great city, new Jerusalem, coming down
from God out of heaven, prepared as a bride adorned for her husband.
And I heard a great voice from the throne, saying, Behold, the
tabernacle of God is with men, and He will dwell with them, and they
shall be His people, and God Himself shall be with them. And God
shall wipe away all tears from their eyes; and there shall be no more
death, neither sorrow, nor crying, but neither shall there be any more
pain: because the former things have passed away. And He that sat
upon the throne said, Behold, I make all things new." This city is said
to come down out of heaven, because the grace with which God
formed it is of heaven. Wherefore He says to it by Isaiah, "I am the
Lord that formed thee." It is indeed descended from heaven from its
commencement, since its citizens during the course of this world
grow by the grace of God, which cometh down from above through
the laver of regeneration in the Holy Ghost sent down from heaven.
But by God's final judgment, which shall be administered by His Son
Jesus Christ, there shall by God's grace be manifested a glory so
pervading and so new, that no vestige of what is old shall remain; for
even our bodies shall pass from their old corruption and mortality to
new incorruption and immortality. For to refer this promise to the
present time, in which the saints are reigning with their King a
thousand years, seems to me excessively barefaced, when it is most
distinctly said, "God shall wipe away all tears from their eyes; and
there shall be no more death, neither sorrow, nor crying, but there
shall be no more pain." And who is so absurd, and blinded by
contentious opinionativeness, as to be audacious enough to affirm that
in the midst of the calamities of this mortal state, God's people, or
even one single saint, does live, or has ever lived, or shall ever live,
without tears or pain, -the fact being that the holier a man is, and the
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fuller of holy desire, so much the more abundant is the tearfulness of
his supplication? Are not these the utterances of a citizen of the
heavenly Jerusalem: "My tears have been my meat day and night;"
and "Every night shall I make my bed to swim; with my tears shall I
water my couch;" and "My groaning is not hid from Thee;" and "My
sorrow was renewed?" Or are not those God's children who groan,
being burdened, not that they wish to be unclothed, but clothed upon,
that mortality may be swallowed up of life? Do not they even who
have the first-fruits of the Spirit groan within themselves, waiting for
the adoption, the redemption of their body? Was not the Apostle Paul
himself a citizen of the heavenly Jerusalem, and was he not so all the
more when he had heaviness and continual sorrow of heart for his
Israelitish brethren? But when shall there be no more death in that
city, except when it shall be said, "O death, where is thy contention?
O death, where is thy sting? The sting of death is sin." Obviously
there shall be no sin when it can be said, "Where is "-But as for the
present it is not some poor weak citizen of this city, but this same
Apostle John himself who says, "If we say that we have no sin, we
deceive ourselves, and the truth is not in us." No doubt, though this
book is called the Apocalypse, there are in it many obscure passages
to exercise the mind of the reader, and there are few passages so plain
as to assist us in the interpretation of the others, even though we take
pains; and this difficulty is increased by the repetition of the same
things, in forms so different, that the things referred to seem to be
different, although in fact they are only differently stated. But in the
words, "God shall wipe away all tears from their eyes; and there shall
be no more death, neither sorrow, nor crying, but there shall be no
more pain," there is so manifest a reference to the future world and
the immortality and eternity of the saints,-for only then and only there
shall such a condition be realized, — that if we think this obscure, we
need not expect to find anything plain in any part of Scripture.
Bk 21, Chap. 26.
What It is to Have Christ for a Foundation, and Who They
are to Whom Salvation as by Fire is Promised.
But, say they, the catholic Christians have Christ for a
foundation, and they have not fallen away from union with Him, no
matter how depraved a life they have built on this foundation, as
wood, hay, stubble; and accordingly the well-directed faith by which
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Christ is their foundation will suffice to deliver them some time from
the continuance of that fire, though it be with loss, since those things
they have built on it shall be burned. Let the Apostle James
summarily reply to them: "If any man say he has faith, and have not
works,. can faith save him?" And who then is it, they ask, of whom
the Apostle Paul says, "But he himself shall be saved, yet so as by
fire?" Let us join them in their inquiry; and one thing is very certain,
that it is not he of whom James speaks, else we should make the two
apostles contradict one another, if the one says, "Though a man's
works be evil, his faith will save him as by fire," while the other says,
"If he have not good works, can his faith save him?"
We shall then ascertain who it Is who can be saved by fire, if we
first discover what it is to have Christ for a foundation. And this we
may very readily learn from the image itself. In a building the
foundation is first. Whoever, then, has Christ in his heart, so that no
earthly or temporal things-not even those that are legitimate and
allowed-are preferred to Him, has Christ as a foundation. But if these
things be preferred, then even though a man seem to have faith in
Christ, yet Christ is not the foundation to that man; and much more if
he, in contempt of wholesome precepts, seek forbidden gratifications,
is he clearly convicted of putting Christ not first but last, since he has
despised Him as his ruler, and has preferred to fulfill his own wicked
lusts, in contempt of Christ's commands and allowances. Accordingly,
if any Christian man loves a harlot, and, attaching himself to her,
becomes one body, he has not now Christ for a foundation. But if any
one loves his own wife, and loves her as Christ would have him love
her, who can doubt that he has Christ for a foundation? But if he loves
her in the world's fashion, carnally, as the disease of lust prompts him,
and as the Gentiles love who know not God, even this the apostle, or
rather Christ by the apostle, allows as a venial fault. And therefore
even such a man may have Christ for a foundation. For so long as he
does not prefer such an affection or pleasure to Christ, Christ is his
foundation, though on it he builds wood, hay, stubble; and therefore
he shall be saved as by fire. For the fire of affliction shall burn such
luxurious pleasures and earthly loves, though they be not damnable,
because enjoyed in lawful wedlock. And of this fire the fuel is
bereavement, and all those calamities which consume these joys.
Consequently the superstructure will be loss to him who has built it,
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for he shall not retain it, but shall be agonized by the loss of those
things in the enjoyment of which he found pleasure. But by this fire
he shall be saved through virtue of the foundation, because even if a
persecutor demanded whether he would retain Christ or these things,
he would prefer Christ. Would you hear, in the apostle's own words,
who he is who builds on the foundation gold, silver, precious stones?
"He that is unmarried," he says, "careth for the things that belong to
the Lord, how he may please the Lord." Would you hear who he is
that buildeth wood, hay, stubble? "But he that is married careth for the
things that are of the world, how he may please his wife. "Every
man's work shall be made manifest: for the day shall declare it,"-the
day, no doubt, of tribulation — "because," says he, "it shall be
revealed by fire." He calls tribulation fire, just as it is elsewhere said,
"The furnace proves the vessels of the potter, and the trial of affliction
righteous men." And "The fire shall try every man's work of what sort
it is. If any man's work abide — "for a man's care for the things of the
Lord, how he may please the Lord, abides-"which he hath built
thereupon, he shall receive a reward," — that is, he shall reap the fruit
of his care. "But if any man's work shall be burned, he shall suffer
loss," — for what he loved he shall not retain: — " but he himself
shall be saved," — for no tribulation shall have moved him from that
stable foundation," — yet so as by fire;" for that which he possessed
with the sweetness of love he does not lose without the sharp sting of
pain. Here, then, as seems to me, we have a fire which destroys
neither, but enriches the one, brings loss to the other, proves both.
But if this passage [of Corinthians] is to interpret that fire of
which the Lord shall say to those on His left hand, "Depart from me,
ye cursed, into everlasting fire," so that among these we are to believe
there are those who build on the foundation wood, hay, stubble, and
that they, through virtue of the good foundation, shall after a time be
liberated from the fire that is the award of their evil deserts, what then
shall we think of those on the right hand, to whom it shall be said,
"Come, ye blessed of my Father, inherit the kingdom prepared for
you," unless that they are those who have built on the foundation.
gold, silver, precious stones? But if the fire of which our Lord speaks
is the same as that of which the apostle says, "Yet so as by fire," then
both-that is to say, both those on the right as well as those on the leftare to be cast into it. For that fire is to try both, since it is said, "For
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the day of the Lord shall declare it, because it shall be revealed by
fire; and the fire shall try every man's work of what sort it is."88 If,
therefore, the fire shall try both, in order that if any man's work abidei.e., if the superstructure be not consumed by the fire-he may receive a
reward, and that if his work is burned he may suffer loss, certainly
that fire is not the eternal fire itself. For into this latter fire only those
on the left hand shall be cast, and that with final and everlasting
doom; but that former fire proves those on the right hand. But some of
them it so proves that it does not burn and consume the structure
which is found to have been built by them on Christ as the foundation;
while others of them it proves in another fashion, so as to burn what
they have built up, and thus cause them to suffer loss, while they
themselves are saved because they have retained Christ, who was laid
as their sure foundation, and have loved Him above all. But if they are
saved, then certainly they shall stand at the right hand, and shall with
the rest hear the sentence, "Come, ye blessed of my Father, inherit the
kingdom prepared for you;" and not at the left hand, where those shall
be who shall not be saved, and shall therefore hear the doom, "Depart
from me, ye cursed, into everlasting fire." For from that fire no man
shall be saved, because they all shall go away into eternal punishment,
where their worms shall not die, nor their fire be quenched, in which
they shall be tormented day and night for ever.
But if it be said that in the interval of time between the death of
this body and that last day of judgment and retribution which shall
follow the resurrection, the bodies of the dead shall be exposed to a
fire of such a nature that it shall not affect those who have not in this
life indulged in such pleasures and pursuits as shall be consumed like
wood, hay, stubble, but shall affect those others who have carried
with them structures of that kind; if it be said that such worldliness,
being venial, shall be consumed in the fire of tribulation either here
only, or here and hereafter both, or here that it may not be hereafter,this I do not contradict, because possibly it is true. For perhaps even
the death of the body is itself a part of this tribulation, for it results
from the first transgression, so that the time which follows death takes
its color in each case from the nature of the man's building. The
persecutions, too, which have crowned the martyrs, and which
Christians of all kinds suffer, try both buildings like a fire, consuming
some, along with the builders themselves, if Christ is not found in
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them as their foundation, while others they consume without the
builders, because Christ is found in them, and they are saved, though
with loss; and other buildings still they do not consume, because such
materials as abide for ever are found in them. In the end of the world
there shall be in the time of Antichrist tribulation such as has never
before been. How many edifices there shall then be, of gold or of hay,
built on the best foundation, Christ Jesus, which that fire shall prove,
bringing joy to some, loss to others, but without destroying either sort,
because of this stable foundation! But whosoever prefers, I do not say
his wife, with whom he lives for carnal pleasure, but any of those
relatives who afford no delight of such a kind, and whom it is right to
love,-whosoever prefers these to Christ, and loves them after a human
and carnal fashion, has not Christ as a foundation, and will therefore
not be saved by fire, nor indeed at all; for he shall not possibly dwell
with the Saviour, who says very explicitly concerning this very
matter, "He that loveth father or mother more than me is not worthy
of me; and he that loveth son or daughter more than me is not worthy
of me." But he who loves his relations carnally, and yet so that he
does not prefer them to Christ, but would rather want them than Christ
if he were put to the proof, shall be saved by fire, because it is
necessary that by the loss of these relations he suffer pain in
proportion to his love. And he who loves father, mother, sons,
daughters, according to Christ, so that he aids them in obtaining His
kingdom and cleaving to Him, or loves them because they are
members of Christ, God forbid that this love should be consumed as
wood, hay, stubble, and not rather be reckoned a structure of gold,
silver, precious stones. For how can a man love those more than
Christ whom he loves only for Christ's sake?
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